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Foreword

All Praise is due to Allah, who created us to worship Him, for He said:

”( AL A
o) yno.,y ISR
And 1 did not create men or jinn cxcept to worship Me.!

And may peace and blessings be upon the Prophet Muhammad ibn ‘Abdillah,
the greatest of all men, and the most noble of all prophets, who came with the
simple message of Islam, the essence of which is to worship Allah alone.
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Say (O Muhammad): This is my path, I call to Allah, upon clear knowledge.
I (do this) and thosc that follow me, and Allah is Exalted and Glorified (over

all imperfections that others attribute to Him). And I am not of those who
commit shirk.?

From this verse, it is seen that the call of the Prophet () — in fact, the call of all
the prophets —is to Allah. This call comprises of two aspects: the knowledge and
recognition of who Allah is (and this is known in Arabic as tawhid al- itigads),
and the singling out of Allah in worship, so that none is worshipped except Allah
(and this is known as tawhid al-" amali).

So the first matter involves purifying one’s conception of Allah, and ascribing
to Him the Most Perfect Names and Noble Attributes. It involves negating the
existence of any object or deity that has the capability of creating, sustaining,
nourishing or controlling the creation except for Allah. It involves affirming the
Perfect existence of Allah, having no partners or sons.

And the second matter involves purifying one’s actions of worship, so that none
except Allah 1s worshipped. This is a logical consequence of the first aspect of

"' Sarah al-Dhariyat, verse 56.
? Surah Yasuf, verse 108,



tawhid, for if one affirms that only Allah is the Creator and Sustainer, and has
complete Power and Control over the creation, then it follows that only Allah
deserves to be worshipped. Even though this might appear to be a simple fact for
many, unfortunately most of mankind has deviated from this simple principic.
This is becausc they affirm the Existence of Allah, and that He is the ultimate
Creator and Sustainer. However, for various rcasons, they direct their acts of
worship to other than Allah.

And this 1s a matter that is in direct opposition to the noble goal and dignified
purpose for which mankind was created, for it is shirk (associating of partners
along with Allah).

Before the advent of the Prophet (), shirk was rampant all over the world,
including the land of Arabia, where the Prophet () himself was sent. By the
Will of Allah, the Prophet () and carly Muslims were able to climinate shirk
in all of its forms from the entirc peninsula of Arabia, and eventually many
surrounding arcas as well. However, with the passage of time, innovatons crept
into the Muslim nation, and these innovations eventually led to acts of shirk.
So it was, that hardly a thousand years after the Prophet’s () dcath, open acts
of shirg were being committed in the very peninsula where the Prophet ()
preached.

Strangely though, these acts were not being committed by people alien to Islam,
or by idol-worshippers who professed enmity to Allah and His Messenger.
Rather, they were being committed by people who claimed to be Muslims,
and, even worse, were trying to justify their shirg from the Qur'an and sunnah.
People were openly calling out to graves and saints, asking such ‘holy’ pcople to
grant them their desires, and to save them from their distress. Large monuments
were built over the graves of such saints, and people travelled long distances to
worship at these sites. In other areas, blessings were sought from trees and rocks,
and people would seek help from other than Allah. To add to all this, sorcery
and fortune-telling were rampant amongst the masses, and both of these acts are
manifestations of shirk.

Such was the situation in which Allah sent a reviver, a mujaddid,” who called
the people once again to the pristine Islam and the purec monothcism that the

* A muwaddid is one who guides the people back to Islam after they have deviated from it
So he calls them to return to the beliefs of the Prophet (#2) and Companions, and warns
them against innovations. From this, we understand the mistake of those who claim that
a mujaddid is one who innovates a new philosophy and understanding of Islam. The
Prophet (#8) said,

“Indecd, Allah the Exalted sends, after every one hundred years, someonc
who renovates (yujuddid) for them their religion.”

Reported by Abu Dawad; (see al-Sahihah, # 599).
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Prophet () came with. He warned them of the blatant shi% that they were
doing, and exhorted them to return to the Qur'an and sunnah to understand
their religion. This man was Muhammad ibn ‘Abd al-Wahhab.

Although a lot of confusion and false propaganda cxists about this personality,
perhaps the easiest way to clarify this Imam’s message is to read his works. In his
works, the Muslim finds that the author hardly speaks himself; rather, he lets
the Qur'an and sunnah do the talking for him. The reader finds refreshingly
simple sentences and phrases, full of beneficial knowledge, and overflowing
with benefit. And every single point that the Shaykh brings forth is backed up
with an ayah of the Qur’an, or a hadith of the Prophet (£).

So when one studies this Shaykh's works, far from finding them to be full of
deviated concepts and alien philosophies, he finds them to be calling to the
pure, pristine Islam, free of superstitious beliefs and ignorant customs. In fact,
one of the trademarks of the works of this Imam is that he hardly ever quotes
anything besides the Qur'an and sunnah. It is due to this reason that his works
are studied all over the world, at all different levels; for a child can read them,
and gain some benefit, and a scholar can read them, and be able to extract many
points of bencefit.

Although the works of this great scholar are many, some of them are more
famous than others. However, not much attention has been given to his
works in the English language, and therefore the need was felt to translate his
morc important works, not just so that the English audience benefit from his
knowledge, but also to expel the false propaganda that surrounds his persona.
By rcading his works directly, the reader can judge for himself what the Shaykh
called to, instead of basing such judgements on the lies of his enemies.

A short biography of Muhammad ibn ‘Abd al-Wahhab follows this foreword, in
which the primary works of his are listed. The work that is in the reader’s hand
is one of the shortest works that he wrote, entitled a/-Qawa’ id al-Arba’ ah, or The
Four Principles. (Since these principles deal with shirk, the English utle of the
book was modified to The Four Principles of Shirk).

Although the actual tract itself is extremely short — perhaps only four pages in
the original Arabic — it is full of benefit, and lays down clear principles that are
essential in order to understand the essence of shik. It is no exaggeration to
state that, without understanding thesc simple principles, one does not have a
complete and clear picture of the actuality of this grave sin.

I was very fortunate and blessed to be able to attend an explanation of this
short treatise by one of the leading scholars of our times, the "Allamah, Imam
‘Abdullah ibn Jibrin, may Allah protect him, and found it extremely beneficial.
It was while attending this sharh (explanation) that I first conceived the idea to



translate this simple work, and Shaykh Ibn Jibrin’s sharh also formed the basis
of my own explanation. I also relied upon some of the material that we studied
in the Master’s level courses that I took in the Department of 'Agidah at the
University of Madinah, and upon the explanation of the Qawa'id by Shaykh
Salih Al al-Shaykh (who is one of the descendants of the author).

The actual translation of the text of Qaewa’ id al-Arba’ ah, without any explanation,
1s produced immediately after this introduction, followed by a point-by-point
explanation of each principle. The reader is requested to read the entire tract
first at least two or three times, so that he or she understands the general theme
of the book, and then move on to the explanation of the text. In this manner,
the reader will have a complete picture of the four principles, and will be able to
benefit from the explanation in a fuller manner.

The work in the reader’s hands 1s complementary to another work of the Shaykh,
entitled Kashf al-Shubuhat, which I am presently translating as well, along with
an explanatory text. In this second piece of work, which is more advanced than
this one, I elaborate on the origins of shirk, the types of shirk, the reasons that
people commit shirg, and the evidences that ignorant Muslims who worship
other than Allah try to use to justify their shirk, along with a refutation of those
evidences. The reader is therefore requested to benefit from both works in order
to gain a more complete knowledge and understanding of shirk.

I would like to thank Naseem Khan, who helped in the iniual draft of the
translation of this work, and 'Abd al-Qayam, 'Abd al-Awwal and Ahsan who
helped in proof-reading the text.

May Allah guide us to the Straight Path — the Path of those whom He has
favoured with zawhid, and saved from shirk.

Abu Ammaar Yasir Qadhi
Al-Madinah al-Nabawiyyah — The City of the Prophet ()
5% Dhul Qa’dah, 1421 A.H. ; 30" January, 2001 C.E.
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A Short Biography of
Muhammad ibn “Abd al-Wahhab

He is Abu al-Husayn Muhammad ibn ‘Abd al-Wahhab ibn Sulayman
ibn Ali ibn Musharrif al-Wuhaybi, from the tribe of Tamim.* He was born
in the city of 'Uyaynah, which is in the middle of the Arabian Peninsula, in
the year 1115 A.H. (1704 C.E.). He was from a family of scholars and learned
men, for his father, ‘Abd al-Wahhab ibn Sulayman (d. 1153 A.H.) was one of
the famous scholars of Najd, and the Qadi (religious judge) of ‘Uyaynah. And
his grandfather, Sulayman ibn Ali (d. 1079 A.H.) was also well-known for his
knowledge, as was his uncle Ibrahim ibn Sulayman.

He memorised the Qur'an before he was ten years old, and learnt from many
scholars in his area, including his father and uncle. He also travelled to Madinah
and Iraq to study with its scholars. In Madinah, he met and studied with the
famous Indian scholar Muhammad Hayat al-Sindi (d. 1165 A.H.), and was
greatly impressed with him, as was the teacher with his student. He also studied
with the hadith scholar ‘Abdullah ibn Salim al-Basri (d. 1134 A.H.), and the
famous scholar ‘Abdullah ibn Sayf.

As for his students, they are too many to be numbered. Foremost amongst
them were his sons, Husayn, ‘Ali, ‘Abdullah and Ibrahim, and his grandson
‘Abd al-Rahman ibn Hasan, who authored the famous Fath al-Majid Sharh
Kitab al-Tawhid. Also amongst his students are: ‘Abd al-'Aziz ibn Muhammad
ibn Sa'ud (d. 1218 A.H.), Hamad ibn Nasir ibn Mu’ammar (d. 1225 A.H.), and
‘Abd al-'Aziz ibn ‘Abdullah ibn Hussayin (d. 1237 A.H.).

He wrote many works, in hadith, zafsir, figh, and general topics. However, his
primary focus was agidah. The following is a list of his more famous works:

|- Kitab al-Tawhid. This book without a doubt is the spearhead of
the Shaykh’s da' wah, and his most famous work.?

* Most of this biography is taken from the introduction to Fath al-Majid, pps. 14-20.

* Although the work has been translated a number of times, none of these translations
explains the work in a detailed manner. Perhaps one of the more useful translations is
the one by Sameh Strauch (International Islamic Publishing House, Riyadh, 1998 A.H.),
entitled The Book of Tawhid.



2~ Usil al-Thalathah. A basic introductory level text concerning the
fundamentals of Islam.*

3~ al-Qawa’id al-Arba ah. The present work, dealing with the
fundamentals of s/hirk.

4- Kashfal-Shubuhar. A refutation of the most common arguments
that are used by those who commit shirk to justity their
actions.’

5- Mukhtasar al-Sirah.

6- Mukhtasar Fath al-Bari.

7- Mukhtasar Zad al-Ma' ad.
8- Masa'il al-Jahiliyyah.

9- Adab al-Mashy ila al-Salas.
10- Tafsir Surat al-Thhlas.

And many other works. Most of his works were compiled and printed under the

title Maymii' ah Mu’alafat al-Shaykh Muhammad ibn " Abd al- Wahhab ¥

He wrote in one of his letters, when he was asked what he calls to, “And I am
not, alhamdulillah, one of those who calls to the belief of the Safis,’ or (the blind

¢ The explanation of Usal al-Thalathah by Shaykh Muhammad ibn Salih al-'Uthaymin
was translated by Br. Dawad Burbank endtled “Explanation of the Three Fundamental
Principles of Islaam”, and published by Al-Hidaayah Publishing & Distribution
(Birmingham, 1998). Anotber translation is also being prepared.

7 This work, along with a commentary, is presently being translated by the author.

¥ Printed in Riyadh, 1398 A.H., under the supervision of [mam Muhammad ibn Sa od
[slamic University.

" The term S#fi is applied to a spectrum of different groups and cults, all of which differ
slightly with cach other. Therefore, it is difficult to give a precise definition that
encompasses all of these groups. However, these groups have a number of commonalitics,
including: |- extreme exaggeration of saints and ‘holy’ pcople, both dead and alive (which
in many cases leads to blatant shirg); 2 — a perverted concept of picty, which involves
leaving many matters that are permitted in Islam, and instead worsbipping Allah through
innovated methods; 3 — an indifference to the knowledge of the Qur'an and sunnah, and
an apathy to studious learning of the sciences of the religion (this is based on their belief
that every single verse in the Qur'an has an “outer’ and ‘inner’ meaning, and the ‘inner’
mcaning is gained, not through rcligious knowledge, but through asceticism and acts of

worship).



following) of a fagih,'’ or one of the philosophical groups,'! or even to one of the
scholars that I myself respect, such as Ibn al-Qayyim, al-Dhahabi, Ibn Kathir,
and others. Rather, I call to Allah alone, for He is One, having no partners, and I
call to the sunnah of the Prophet (3£). And this is what he (#2) commanded the
first of his nation, and the last of them. And T hope that I will not reject any truth
if it comes to me. Rather, I call Allah, and His angels, and the entire creation to
witness, that it a word comes from you that is true, then of a surety I will accept
it with all respect, and I will throw against the wall everything that goes against
it, from the statements of all the scholars that I respect, except for the Prophet
(3%), for he is the only one that speaks nothing but the truth.”!?

In another letter, in response to a query posed to him by one of the scholars
of Iraq, he wrote, “I wish to inform you that [ am — by the blessings of Almighty
Allah — a follower (of the scholars of the past), and not an innovator. My beliefs
and my religion that I consider to be correct in the sight of Allah is the belief ot AAl
al-Sunnah wal-Jama ah, and this is what the scholars of the Muslims are upon,
such as the four great fmams (i.e., Abu Hanifah, Malik, al-Shafi'i, and Ahmad
ibn Hanbal), and those that truly follow them until the Day of Judgement.
However, (all I have done is that) I have explained to the people the importance
of sincerity in worshipping Allah, and I have warned them against making
du’a to the living or dead of the saints and others besides them. I have warned
them against associating partners with Allah and directing acts of worship that
are specific for Allah (to others). (Examples of such acts are) sacrificing, and
vowing, and tawakkul (depending upon someone), and prostrating, and other
acts that are rights only due to Allah. No one deserves to be associated along with
Allah in these acts, neither a close angel, nor a prophet. And this message is what
all the prophets called to, from the first of them to the last of them, and this is

what the AAl al-Sunnah wal-Jama' ah are upon.”"?

He died in the year 1206 A.H. (1792 C.E.), at the ripe age of 91. Many ofthe
famous scholars praised him highly, such as al-Sana‘ani (d. 1182 A.H.), and
al-Shawkani (d. 1255 A.H.). May Allah reward the Shaykh, and grant him
the highest of Paradise!

" A scholar of jurisprudence. He is pointing out that hc is not of those that call to the
obhgation of blindly following a particular religious scholar, or madh-hab.

" Referring to those Islamic sects that were based on or influenced by Greek philosophy,

such as the Mu'tazilah, the Ash aris, and the Maturidis.
2 Majma' Mu'alafar, (5/252).
" Majma' Mud'alafar, (5/36).






The Text of
The Four Principles of Shirk

17



The Arabic Text
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The English Translation of the Text

»—;;3‘ )‘A»L-._.s

[n The Name of Allah, the Ever-Merciful, the Bestower of Mercy

[ ask Allah, the Noblc Lord of the Great Throne, that He be your Protector
in this world and the Hereafter, and that He makes you blessed wherever
you are, and that He makes you from those (pcople) that, when given, are
thankful; and when tested, are patient; and when they sin, they repent. And
verily these three are the keys to happiness.

Know, may Allah guide you to His obedience, that the hanifiyyah - the
religion of Tbrahim - s that you worship Alliah alone, sincerely, making the
rcligion purely for Him. As Allah, the Most Exalted, says:

-

oV YA

“And I did not create the jinn and mankind cxcept to worship Me.” [Sarah
Al-Dhariyat, verse 50]

So when you know that Allah created you to worship Him, then know that
‘worship’ is not considered worship except with tawhid (monotheism), like
the salah (praycer) is not an acceptable salah except with purity (i@harah). So
if shirk enters into worship, it is not accepted, just as impurity destroys purity
if it enters into it.

So if you know that when shirg is mixed (with worship), the worship is not
accepted, and destroys the action, thus making the person acting (upon this
kind of worship) from the people who will be permanently in the Hellfire,
then you will realise that it is the most important topic for you to study.
Perhaps (through this study) Allah will save you from this evil trap, mecaning
shirk with Allah, concerning which Allah - the Exalted - has said:

P //") o‘) [

).s\.a_,u)ub J-.A.»Yi“ 1))
Pl 7
’:-.U‘.e;,.l/_‘//li‘:

“Indced, Allah does not forgive association (s#zr) with Him, but He forgives
what is less than that for whom He wills.” [Sarah @/-Nisa’, verse 116]

And this will be (accomplished) through knowing the four principles that
Allah - the Exalted — has mentioned in His book:
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The First Principle

The

To know that the disbelievers whom the Messenger of Allah (%) fought
admitted that Allah - the Exalted - is the Creator, the One who Gives
Sustenance, and is in charge of all the affairs, yet this did not enter them into
Islam. And the proof is in His, the Exalted’s saying:
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“Say, ‘Who provides for you from the heaven and the earth? Or who controls
hearing and the sight and who brings the living out of the dead and brings

the dead out of the living and who arranges |every] matter?” They will say,
‘Allah,’ so say, “Then will you not fear Him?™” [Sarah Yanus, versc 31]

Second Principle

They (the mushrikin) say, “We do not supplicate to them and turn towards
them except to seek nearness and intercession (to Allah).”

And the proof of the ‘nearness’ is in His, the Exalted’s saying:

- 7 ACG kT

A e s5 e bya (s
*upiﬁ \uuwu\’;,m?;” R
X

,t P I

YR AIVA TRt
QI

“And those who take protectors besides Him [say], “We only worship them
that they may bring us nearer to Allah in position.” Indeed Allah will judge
between them concerning that over what they differ. Indeed, Allah does
not guide he who is a liar and [confirmed] disbeliever.” [Surah al-Zumar,

verse 3]

And the proof of the ‘intercession’ (shafa ak) is in His, the Exalted’s saying:
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“And they worship other than Allah; that which neither harms them
nor benefits them, and they say, “These are our intercessors with Allah.”

[Sarah Yanus, verse 18]

And there are two types of intercession: shafa' ah al-manfiyya (denied and
negated intercession); and shafa ah al-muthbata (affirmed and allowed

intercession).

As for shafa' ah al-manfiyya, it is what is asked from other than Allah in which
there is no power except that of Allah’s. And the evidence for this is in His,
the Exalted’s, saying:

208 7 82 u/#///
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“O you who believe! Spend from that which We have provided for you
beforce there comes a Day in which there is no exchange [i.e. ransom] and
no friendship and no intercession. And the disbelievers are the wrongdoers.”
[Sarah al-Bagarah, verse 254|

And shafa ah al-muthbata is that which is asked from Allah. The onc
performing the intercession is honoured (by Allah) due to the intercession.
And the one being interceded for is one whom Allah is pleased with his
sayings and his actions. (The shafa ah al-muthbata occurs) after permission
(from Allah is given), as the Most Exalted says:

4 - < As A .1, P
e et T e 7.
¢5\33};YL10.L~9&‘A'6;\“\30A

“Who is there that can intercede with Him, except by His permission?”
[Sarah al-Bagarah, verse 255|

Third Principle

That the Prophet (#£) came to the people who had different (objects)
of worship: from them are the worshippers of the angels. And from them
arc the worshippers of the prophets and the pious. And from them are the
worshippers of the trees and the stones. And from them are the worshippers

25



of the sun and the moon. But the Messenger of Allah () fought them all,
and did not consider the differences between them.
And the proof of this is in His, the Exalted’s, saying:
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“And fight them until there is no fitnah (tribulations) and |until| the religion
[i.e., worship], all of it, is for Allah.” [Sarah al-Anfal, verse 39]
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And the proof of (worshipping) the sun and the moon is His saying:
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“And from His signs are the night and the day, and the sun and the moon.
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Do not prostrate to the sun or to the moon, but prostrate to Allah, who created
them, if it should be Him that you worship.” [Sarah Fugsilat, verse 37|

And the proofo[.(worshipping) the angcls is in His, the Exalted’s, saying:
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“And they (the prophets of Allah) did not order that you take the angels and

the prophets as gods.” [Sarah A/~ Imian, verse 80]
And the proof of (worshipping) the prophets is in His, the Exalted’s, saying:
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“And |bewarc of the Day] when Allah will say, ‘O Jesus, Son of Mary, did you
say to the pcople, “Take me and my mother as dcities besides Allah?™ He will

say, ‘Exalted are You! It was not for me to say what I have no right (to say). If
I had said it, You would have known it. You know what is within myself, and
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I do not know what is within Yourself. Indeed, it is You who is Knower of the

unscen.” |Surah al-Ma'idah, verse 116]

And the proof of (worshipping) the pious is in His, the Exalted’s, saying:
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“Thosc whom they invoke (besides Allah are themselves) seeking a means of
access to their Lord, (striving as to) which of them would be nearest, hoping
for His Mercy and fearing His punishment.” [Surah al-Isra’, verse 57]

And the proof of the (worshipping) of the trees and the stones is in His, the
Exalted’s, saying:
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“So have you considered al-Lat and al-'Uzza? And Manat, the third - the
other one?” |Surah al-Naym, verses 19-20]

And (another proofis) the hadith of Abi Waqid al-Laythi (radiyallahu anhu),
in which he said: “We left with the Prophet (#2) to Hunayn, and at the time
we were close to the period of kufr (disbelict). And the pagans had a place of
worship upon which they hung their weapons. It was called, ‘Dhat Anwat.
So when  we passed by that place of worship, we said: “O Messenger of
Allah, make for us a placc of hanging like they have a place of hanging....”

Fourth Principle

That the mushriks of our time arc more severe in shirk than those of before,
because those of the past committed shirk in (times of) ease, but were sincerc
(to Allah) in (times of) hardship. However, the mushriks of our time are
always committing shirk, in ease and in hardship. The evidence for this is in

His, the Most Exalted’s saying:
Y=
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“And when they board a ship, they supplicate to Allah, making the religion
sincere to Him. But when He delivers them to the land, at once they associate
others with Him.” [Surah al-'Ankabat, verse 65]

And Allah knows best, and may the extolation and peacc of Allah be upon
Muhammad, and his family and his companions.
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The Explanation of
The Four Principles of Shirk
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TEXT

EXPLANATION

Introduction
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In the name of Allah, the Most Merciful, the Bestower of Mercy

I ask Allah, the Noble Lord of the Great Throne, that He be your Protector
in this world and the Hereafter, and that He makes you blessed wherever
you are, and that He makes you from thosc (people) that, when given, are
thankful; and when tested, arc patient; and when they sin, they repent. And
verily these three are the keys to happiness.

The Shaykh starts his work with the basmalah, or the phrase Bismillah al-
Rahman al-Rahim. By this, he follows the sunnah of Allah and His Messenger.
For Allah started the first Surah in the Qur'an with the ayah: Bismillah al-
Rahman al-Rahim. And He started every single Surah with the basmalah except
for Surah a/-Tawbah. And the Prophet (%) also used to start his letters with
the basmalah. When he () wrote a letter to Heraclius, the Caesar of Rome, it
stated:

Bismillah al-Rahman al-Rahim. From Muhammad, the worshipper of Allah

and His Messenger, to Heraclius, the leader of the Romans. '

There are many benefits of reciting the basmalah before any act. Firstly, one
follows the sunnah of Allah and His Messenger, as has preceded. Secondly, he
reminds himself that the purpose of this act — whatever it might be — is that he
gain the reward of Allah by doing it. Even a non-religious act, if done with the
proper intentions, can be rewarded by Allah, as long as the act itself and the
reason that it is performed are permissible. Thirdly, it is an implicit du a to Allah
to bless him in this act, and cause him to be successful in it. Fourthly, when a
person develops the habit of saying the basmalah, he will automatically decrcase
in his sins. This is because he will unconsciously say the basmalah before every
act that he does, so if that act is a sin, he will remind himself of Allah, and avoid
performing the act.

'* Reported by al-Bukhari, (# 7). For the remainder of the letter, the reader is referred to
al-Bukhari.
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The author then makes a sincere du' g for the reader, and this is indicative of
his concern for the Muslims, for he prays that Allah protect the reader from all
harm, and that He make him blessed wherever he may be. One of the primary
ways that a person will be blessed is by gaining knowledge, and then spreading it
wherever he goes. Thus, people will benefit from him at all times and locations,
and he will spread good wherever he goes. This same du'a was made by the
noble prophet ‘Isa ibn Maryam, who said while he was still a baby in his cradle,
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And He has made me blessed wh/eresoever Ibe.”

The author also uses the lofty Names and Attributes of Allah to draw closer
to Him in order for his du’as to be accepted, for he states that he is praying to
Allah ‘...the Lord of the Noble Throne.” The Throne of Allah is one of the
greatest Signs of Allah. It is the largest creation, for no created object is larger
than it, or heavier than it. It has pillars which distinguished angels hold. It also
has angels that surround it, who continually praise Allah, and seck forgiveness
for the believers. It is the highest of all created objects, and the roof of Jannat

al-Firdaws.*®

It has been described in the Qur'an with the term majid, which
implies that it is a majestic and noble Throne, and also with the term ‘adhim,
which signifies that it is a great and massive Throne. And it is this great Throne
over which Allah Himself has Risen, as He has said in over seven verses of the
Qur’an:
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The Rahman (Ever-Merciful) has risen over the Throne."”

All of these attributes of the Throne are authentically narrated in the Qur’an
and hadith. So the author uses the title “The Noble Lord of the Throne, in order
to increase the possibility of his du'a being accepted.

The Shaykh mentions three characteristics that he calls the ‘keys to
happiness,” since any person who has been blessed with these keys will be able
to open up the doors of good and happiness in this world and the Hereafter.
This is because every matter that occurs to a believer is either something that
he desires, or something that is undesirable and brings evil consequences. So
a matter that is desirable is without a doubt a blessing from Allah, and as such
necessitates that a servant be thankful to Allah for such a blessing. Allah states
in the Qur’an:

" Surah Maryam, versc 31.
Y Jannat al-Firdaws is the highest level of Paradise; may Allah make it our place of abode!

7 Sarah Ta Ha, verse 5.
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And whatever good occurs to you is from Allah.'®

And He also states:
/ 1 9} >
If you give thdnks, I will increase (your good).I9

True thanks to Allah entails a physical thanking, such as with the phrase:
Alhamdulillah. Tt also entails not abusing or misusing the good fortunes that
Allah has blessed a person with. Rather, true gratefulness to Allah necessitates
that one uses the blessings that he has to worship Allah even more. So, for
example, if a person wishes to thank Allah for the money that he has been

blessed with, this is achieved by paying za4az on this money, and by using it to
gain the pleasure of Allah.

If some misfortune occurs to a servant, then this misfortune is either a
religious one that he has caused himself — and this 1s called a sin, or is a worldly
misfortune that occurs with the Will of Allah — and this is a test and trial from
Allah. So when a Muslim commits a sin, he realises the error of what he has
done, and tries to correct it immediately by repenting from the sin. Allah states,
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Verily, repentance that Allah accepts are from those who commit a sin
ignorantly (and foolishly), and then repent immediately. So as for these

people, Allah will accept their repentance, and indeed, Allah is Ever-
Knowing, All-Wise.20

True repentance must be done sincerely for the sake of Allah. It must
accompany a genuine feeling of guilt, and an earnest determination not to
return to the sin. Additionally, the sinner must increase in his asking for
forgiveness from Allah, and his good deeds, so that Allah might wipe away the
evil that he has done.

'8 Sarah 4/-Nisa’, verse 79.
' Sarah [brahim, verse 7.

% Surah al-Nisa’, verse 17.
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As for a worldly misfortune, then a person should be fully aware that the life
of this world is merely a testing ground, during which he will be afflicted with
many types of adversities, to see whether he is thankful or not. Allah states,
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And of a surcty We will test you, with fear, and hunger, and a loss of moncy,
and lifc, and fruits; and give glad tidings to those who are patient. Those

whom, when an affliction falls on them, say, ‘Verily, to Allah we belong, and

to Him we will return.’?!

So whoever is able to thank Allah for the good that he has been blessed with,
repent to Allah for the sins that he has done, and be patient for the sake of Allah

whenever a misfortune befalls him, has indeed been granted the keys to all good
fortune.

Worship: Goals and Definition
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Know — may Allah guide you to His obedicnce - that the hanifiyyah — the
rcligion of Ibrahim — is that you worship Allah alone, sincerely, making the
religion purcly for Him. As Allah, the Most Exalted, says: “And 1 did not

create the jinn and mankind except to worship Mc.” [Sarah al-Dhariyat, verse
56]

The author defines the religion of the great Prophet Ibrahim. Ibrahim alayhi pxeraxaros
as-salam is one of the greatest of all the prophets, and one who is respected by
all those who claim to worship Allah. If one looks at the religion of Ibrahim, he
finds that it was the pure worship of Allah. Allah states,

2" Surah al-Bagarah, verse 156.
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Ibrahim was neither a Jew, nor a Christian, but rather he was a hanif,

submitting (himself to Allah).??

And in another verse, He says,
L Bl
o0
TGRS IS P Va1 P VAT et z

% 7 S kT ) %
@J\) g—%ﬁ)ﬁ”/’%)&d‘wueoﬂ*
4
'3 L P :{
PICEYOT )

And who has a better religion than he who submits himself to Allah (in
Islam), and is rightcous, and follows the rcligion of Ibrahim, the hanif??

The term fanif means that a person inclines himself to the worship of Allah,
and leaves everything besides Allah by turning away from shzi£. Thatis why the
people who rejected the idol-worship of the Arabs, but lived before the time of
the Prophet (), were called hanifs, as they would turn away from such idolatry,
and instead worship Allah alone.

Once, the Prophet (#2) was asked, “Which religion is the most beloved to
Allah?” So he replied,

“The gentle hanifiyyah,”™

which is the religion of Islam. So in this hadith he called Islam the ‘gentle
hanifiyyah,’ signifying that it is the essence of the religion of Ibrahim, which was
the pure worship of Allah.

Allah states, in the verse quoted by the author, the purpose of creation. This
verse Is absolutely explicit in stating the true purpose of creation, and that 1s
so that mankind and jinn may worship Allah. Therefore, it is imperative that
the concept and definition of worship is discussed, in order for a person to
understand the purpose of creation.

Linguistically, worship — or ‘tbadah — is defined as having a complete love for
the object that is worshipped, along with complete humility and servitude.” So
when an object is loved, but a person does not feel humble towards it, then this
is not known as ‘7badah. Such an instance might occur when a father shows Jove

2 Surah Al- Imran, verse 67.

2 Starah al-Nisa’, verse 125.

¥ Reported by al-Bukhari in his a/-Adab al-Mufrad, (# 387). (See al-Sahihah, # 881).
5 Scc Mukhtasar al-Sthah, of al-Razi, p. 408.
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towards his family and children. Likewise, when an object is shown servitude
and humbleness, without any love, this too is not known as worship. Such an
instance might occur with a ruler or a king. Only when these two characteristics
are combined in their fullest form will ‘76adah take place.

When the term '7b43dah occurs in the texts of the Qur'an or sunnah, it refers to
a wide range of actions that includes all actions and statements that Allah loves
and is pleased with, whether these actions are actions of the heart, the tongue or
the limbs.?® So, for example, ‘thadah of the heart includes loving Allah, fearing
Allah, and hoping the best from Allah; ‘ibadah of the tongue includes reciting
the Qur’an, remembering Allah, and calling others to the worship of Allah;
and "1badah of the limbs includes fasting, praying and giving charity. So it can
be scen that the term ‘tbadah s a very wide and vast term, since it includes all
actions that Allah commands and is pleased with.

‘Ibadah has two basic pre-conditions to it, and three pillars. The term ‘pre-
conditions’ signifies that every single act of worship that is performed must meet
these two simple conditions in order for the act to be accepted. No act qualifies
as an act of worship until these two conditions are met. The term ‘pillar’ signifies
that these pillars must be present when the act 1s performed, in order for it to be
a perfect act of worship.

The first pre-condition is that the act be done solely for the sake of Allah.
This is the essence of tazwhid — that all of a person’s actions be solely for the sake
of Allah. And this 1s the implementation of the phrase: La ilaha illa Allah, which
is the first half of the testimony of faith. By affirming that there is no deity that
is worthy of worship besides Allah, a person affirms that all of his religious acts
will be done solely for Allah’s sake.

The second pre-condition is that the act that is performed be in accordance
with the Prophet’s (%) sunnah. In other words, a person cannot invent an act
of worship by himself, for the only way to know whether a particular act is an
act of worship or not is to see if the Prophet (#£) commanded it or not. And this
is the actualisation of the phrase: Muhammadur Rasal Allah, the second half of
the testimony of faith. By affirming that Muhammad (£) is the true Messenger
and Prophet of Allah, a person affirms that only the Prophet (&) has the right
to be obeyed totally and without question. The only person that can inform
us of how to worship Allah is the Prophet (), since he is the one who Allah
communicates with.

Fudayl ibn ‘Iyad? said in reference to the verse:

* Majmii al-Fatawa, (10/149).

77 Fudayl ibn Tyad ibn Ma'sad al-Timimi (187 A.H.) was born in Samarqand, and grew up
to be a highway robber. However, he repented from this, and travelled to Kafah in search
of knowledge. He became well known for his abstinence and piety. cf. Tahzib al-Kamal

(4763); Tahzib al-Tahzib (5647).
35



e W

“That He may test you which of you is best in deeds.””

“(This means the deeds that are done) correctly and with a sincere intention. If
adeed is done sincerely, yet incorrectly, it will not be accepted, and likewise, if a
deed is done correctly but insincerely, it will also be rejected. Only when a deed
is done correctly and sincerely will it be accepted. And ‘sincerity’ means to perform
a deed solely for the sake of Allah, and ‘correctly’ means to perform it upon the
sunnah.”?’

So these two pre-requisites are essential before a person starts any act of
worship. If the first pre-condition is not met, then the act will be considered
a type of shirk, since it was done for other than Allah. And if the second pre-
condition is not met, then the act will be considered an innovation, or bid ah.

At the same time, there are three essential pillars upon which all of a person’s
worship is based. In other words, while he or she is performing any act of
worship, these three pillars must be present in order for it to be a complete and
perfect act. It can also be stated that these three pillars are in fact the driving force
for all acts of worship.

These three pillars are: love, fear, and hope. So a person worships Allah out
of a love for Allah, and a fear for Allah’s punishment, and a sincere hope for
gaining Allah’s reward. If any of these three conditions 1s not met, then the
proper spirit of worship will not be present.

Some of the scholars gave an example of ‘7badah and these three pillars in the
form of a bird with its two wings. The heart of the bird is the love of Allah, and
‘fear’ and ‘hope’ are its two wings. So if the ‘love’ (the heart) is not present, the
‘thadah (the bird) will be completely dead. And if either *hope’ or “fear” is absent,
the ‘7badah will not be able to move.

Although the evidences for each of these three pillars are numerous, Allah
combines them in one verse that is also mentioned later by the author:
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2 Sarah al-Mulk, verse 2.
2 Jami' al-"Ulam, p. 59.
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“Thosc whom they invoke (besides Allah) scck a means of closeness to their
Lord, (striving as to) which of them would be nearest, hoping for His Mcrey

and fearing His punishment.”3

In this verse, Allah describes the situation of His servants who are worshipped
by ignorant people. These servants are racing with one another, trying to come
close to Allah, because they love Him. At the same time, they are hopeful of
achieving Allah’s Mercy, and fearful of His punishment. So they worship Allah
based on the three pillars of love, fear and hope.

Tawhid and Shirk
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So when you know that Allah created you to worship Him, then know that
‘worship’ is not considered worship except with tawhid (monotheism), like
the salah (prayer) is not an acceptable salah cxcept with purity (taharalt). So
if shirk enters into worship, it is not accepted, just as impurity destroys purity

if it enters into it.

The worship of Allah has two necessary pre-conditions to it, as has preceded, rxranarion
the first of which is sincerizy. This means that acts of worship are directed only
to Allah. This is the crux of tawhid, which 1s the message of all the prophets of
Allah. Tawhid is defined as: the singling out of Allah in worship, while believing
in His Unique Essence, Attributes, and Actions.

So there are two aspects of tawhid. The first aspect deals with the conceptual
perception of the Essence of the Creator. A person must affirm the perfect
existence of Allah, and consider His Essence, Names and Auributes to be Unique
and Perfect. This aspect 1s known in Arabic as Tawhid al-'Itigadi, meaning
‘Tawhid in one’s beliefs.” The second aspect deals with the actualisation of this
affirmation, by unifying the goal of all acts of worship to be the pleasure of Allah.
This aspect is known as Tawhid al- Amali, or ‘Tawhid in one’s actions.’

These two aspects are equally cssential in order for a person’s tawhid to be
complete. So, for example, if someone believes that Allah has a son, but directs
all acts of worship to Allah alone, he is not a Muslim. Likewise, if he believes in
the perfect Existence of Allah, but directs his acts of worship to an idol, he is not

¥ Surah al-Isra’, verse 57.
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a Muslim. Only when a person affirms and practices rawhid in its full sense will

he be a Muslim.

Shirk is the antithesis of tawhid. It is not possible for zawhid to exist alongside
with shirk in the heart of a person. Shirk is defined as: taking a partner with
Allah. In other words, it entails giving a right that is due to Allah to a created
object insten € -
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Allah states in the Qur’an,
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And it has indeed been inspircd to you, and to (the prophets) before you, that
if you commit shirk, then all of your decds will be destroyed, and you will be

amongst the losers.”!

In this verse, Allah states that even if the Prophet () were to fall into shirk
—and of course this 1s not possible — then all of his good decds would go to waste,
and not be accepted by Allah. In this there is a severe warning against shirk, for it
destroys all of a person’s good deeds, just like if a person were to break his wudu,
it would destroy his entire salaz.

Importance of Knowing Shirk
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% Surah al-Zumar, versc 65.
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So if you know that when shirg is mixed (with worship), the worship is not
accepted, and destroys the action, thus making the person acting (upon this
kind of worship) from the people who will be permanently in the Hellfire,
then you will realise that it is the most important topic for you to study.
Perhaps (through this study) Allah will save you from this evil trap, meaning
shirk with Allah, concerning which Allah - the Exalted — has said:

“Indeed, Allah does not forgive association with Him, but He forgives what is
Icss than that for whom He wills.” |Sarah al-Nisa’, verse 116)

And this will be (accomplished) through knowing the four principles that
Allah the Exalted has mentioned in His Book.

The importance of studying any matter is dependent on its potential benefit rximanarion
or harm. Therefore, we find that many disciplines of science aim at procuring
benefit for man, such as engineering. Likewisc, we find doctors who spend their
entire lives studying various diseases, not so that they can be affected by it, but
rather to learn its dangers, and thus prevent the occurrence or spread of these
diseascs.

It 1s with this perspective in mind that we find Islam actually commands us
to learn and study certain evils. Allah says in the Qur'an:
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And this is how We explain the Signs, and so that the path of the criminals

. 3
is made elear.*?

So Allah has made clear the path of the believer, and He has also made clear
the path of the crimimals (who are all those who oppose the path of the believers),
and by doing so, the one traversing these paths will be better able to distinguish
between the two, and thus save himself from danger. Thatis why Hudayfah ibn
al-Yaman, one of the great Companions, said, “The Companions would ask the
Prophet (3£) about good matters, but [ would ask him about evil matters, for
I was fcarful that they might fall upon me.”* And ‘'Umar ibn al-Khattab said,
“The pillars of Islam will be destroyed, one by one, when people who do not
know Jahiliyyah* are raised in Islam.”** The meaning of this profound statement

2 Sarah al-An am, verse 55.
% Reported by Muslim, (# 4726).

¥ The term Jahiliyyah literally means ‘ignorance.” Itis used to describe the time period before
the advent of the Prophet (3), as mankind was in a state of ignorance with regards 1o

Allah. The term also refers to all types of evil.

¥ Taysir al- Aziz al-Hamid, p. 83.
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is that when people do not realise how to recognise evil, they will fall into it. One
of the reasons that the Companions were the best of this nation was that they
were raised in the worst of all Jakiliyyah, so when Islam came, they became the
purest of the pure. Due to the evil that they were raised in, they appreciated
the purity of Islam in a manner that others who are raised in Islam will not
understand. It is because of this that the Companions realised the meanings and
implications of shirk and tawhid, and therefore did not exaggerate in the status of
the prophets and saints like the Muslims of later generations did.

So knowledge of evil 1s a very important factor in perfecting one’s belief. Like
the poet versified:

Learn evil, not for the sake of evil, but rather to avoid it.
For verily, he who docs not know cvil from good will fall into it.

If a person realises that the sin of shirk 1s the greatest sin and the biggest evil,
and 1s the one sin that Allah has promised not to forgive, then he will realise
the great importance of studying shirk. Only by studying shirk will a person
grasp the perils that he might fall into by committing shirk. Also, once a person
realises how dangerous shirk 1s, he will study its various types and forms, for the
knowledge of how dangerous a matter is, is not sufficient to protect yourself from
it. It is also imperative that a person be able to recognise its existence, and the
signs of shirk, and its symptoms. He must also be aware of the factors that help
him avoid shirk and protect him from falling into it. And he must be prepared to
defend his position in front of others who are committing shirk, so that he can
cstablish the evidence upon them, and call them to the pure tawhid of Allah. He
must also study the reasons and false evidences that those who commit shirk usc
to justify shirk, so that he can refute them and be more effective in his calling to
the pure worship of Allah. And all of this can only be accomplished by a dctailed
study of shirk, and all factors related to 1t.

Some of the grave consequences of shirk are:

* It is the only sin that Allah has promised He will never
forgive, and the proof for this is mentioned by the author.

* The one who commits shirk has prohibited himself from
entering Paradise, and obligated for himself Hell as his permanent
abode, as Allah says:
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Whocever commits shirk with Allah, then Allah has made
Paradise prohibited for him, and his abodc will be in the
Fire.

* The person who commits shirk destroys all of his good deeds,
so that none of them will be accepted by Allah, as has been mentioned
in a preceding verse.

* The matter that has been prohibited the most in the Qur'an
is that of shirk. There are literally hundreds of verses in which Allah has
directly or indirectly warned against skirk, and no other matter has been
warned against so severely.

So can their be a matter that is more dangerous and evil than shirk? Therefore,
when one realises these dangers, he will strive — by studying shirg — to avoid it.

The author states that the knowledge of shirk can be obtained from studying
‘...the four principles.” From the phrase, ‘...the four principles, the title of the
book is taken. These four principles explain and clarify the precise meaning of
shirk, and are based on the Qur'an and sunnah, and on the history of the Arabs
before Islam. Of course, this does not imply that these four principles are the only
knowledge that one needs to understand shirk, but rather that these principles
are a suthcient introduction to understand the basic concepts of shirg.
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To know that the disbelicvers whom the Messenger of Allah (&‘&_’-_fé’) fought
admitted that Allah — the Exalted — is the Creator, the One who Gives
Sustenance, and the Onc who is in charge of all the affairs, yet this did not
enter them into Islam. And the proofis in His, the Exalted’s saying:

% Sturah al-Ma’idah, verse 72.
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Say, “Who provides for you from the heaven and the carth? Or who controls
hearing and the sight, and who brings the living out of the dead, and brings
the dead out of the living, and who arranges [every| matter?” They will say,
‘Allah,’ so say, “Then will you not fear Him?"" [Surah Yanus, verse 31|

gxvianation  This principle is an extremely important principle, and its ignorance has
caused many people to go astray. Yet, its evidences are so many, and its proofs so
' = for doubt concerning it.
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In the verse quoted by the author, Allah states that the Jahiliyyah Arabs, if
asked who provides their sustenance, or grants them the senscs of hearing and
sight, or creates life and gives death, or has control over the entire creation,
would answer, “Allah”. Yet, despite this belief, they did not have the fear of
Allah, and committed shirk with Him.

In another verse, Allah says,
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And most of them do not believe in Allah cxcept that they commit shirg with
Him (along with this belicf).*’

In other words, they believe in Allah, but do not single Him out in worship.
So they affirm that Allah is the Lord, but do not unify Allah in their worship. Ibn
‘Abbas, commenting on this verse, stated, “Their belief in Allah is thag, if you
were to ask them who created the skies, and the earth, and the mountains, they
would respond, ‘Allah.” Yet, they commit s#i7% (by worshipping others besides
Him).”*® ‘lkrimah, one of the students of Ibn ‘Abbas, said, “If you were to ask
them who created them, and who created the heavens and earth, they would say,

‘Allah.” So that is the belief that they have of Allah, but despite this belicf, they

worship others.”

7 Sturah Yasuf, verse 106.
b Tafsir al-Tabari, 16/286.
¥ 1bid. 16/286.
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Another proof that they belicved that Allah is the Supreme Lord is that the
Jahiliyyah Arabs would worship their idols in order to come closer to Allah (this
point will be elaborated on in the third principle). So the fact that the ultimate
objcct of worship was Allah clearly shows that they considered Allah to be the
Supreme Deity. Yet another proof is that they would call out directly to Allah
in times of distress (this point will be elaborated on in the last principle). Once

v ' A
. ..

The answer to these questions lies in knowing the fact that they used to
commit shirk by worshipping idols along with Allah. So although they affirmed
(in a general scnse) the perfect Nature of Allah (Tawhid al- Itigadr), they dented
that only Allah deserves to be worshipped, and thus used to direct their acts of
worship to other than Allah, thus rejecting Tawhid al-" Amali.

And that is why, when the Prophet () came with his simple message of La
ilaha illa Allah, or, “There is no deity worthy of worship except Allah,’” they were
arrogant, and denied this.
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And when it was said to them, ‘La ilaha 1/la Allak’ they would become

arroga ﬂt.M)

And Allah states that they said, mocking the Prophet’s (%) call,
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‘Hus he (Muhammad) made the objects of worship (into) only one object?

Verily this 1s a very strange matter!™!

The Arabs of Jahiliyyah did not reject the Prophet’s () message because he
called them to believe in the existence of Allah, or even that Allah is the Lord and
Creator; they already believed this anyway! Rather, they rejected the Prophet’s

(#£) message because he commanded them to direct all acts of worship to
Allah alone.

" Surah al-Saffar, verse 35.

' Sarah Sad, verse 5.
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Therefore, if one understands that the reason these Arabs of Jahiliyyah were
considered outside the fold of Islam, even though they acknowledged Allah as
their Lord, was that they directed acts of worship to other than Allah, then he
will be able to see clearly that it is not sufficient to merely believe that Allah
is the Supreme Lord and Creator in order for one to be considered a Muslim.
There is another equally important factor that he must implement, and that is
that he must direct all of his acts of worship to Allah. If he does not do so, then
he has fallen into the sin of shirk, and resembled the Jahiliyyah Arabs of old, even
though he might claim he is a Muslim, and fast and pray and do Hajj with the
Muslims!

To summarise the first principle, we state: it 1s not sufficient for a person
to affirm Allah’s Existence and His Perfect Nature for him to be considered a
Muslim. Rather, this atfirmation must be followed up by singling out Allah in
worship. If a person does not do so, then he has fallen into the exact same type
of shirk that the pagan Arabs at the time of the Prophet () fell into, and it is
irrelevant whether he calls himself a Muslim or not.
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They (the mushrikiny say,

“We do not supplicate to them and turn toward them except to seek ncarness
and intercession (with Allah).”

And the proof of the ‘ncarness’ is in His, the Exalted’s saying:

“And those who take protectors besides Him [say], *‘Wec only worship them
that they may bring us ncarer to Allah in position.” Indeed Allah will judge
between them concerning that over which they differ. Indeed, Allah does
not guide he who is a liar and [confirmed] disbeliever.” [Surah al-Zumar,

verse 3
And the proof of the ‘intercession’ is in His, the Exalted’s saying:

“And they worship other than Allah that which neither harms them nor
benefits them, and they say, “These are our intercessors with Allah.”” [Sarah
Yanus, verse 18]

And there arc two types of intercession: shafa ah al-manfiyya (denied and
negated intereession); and shafa ah al-muthbata (affirmed and allowed

intereession).

As for shafa ah al-manfiyya, it is what is asked from othcer than Allah in which
there is no power cxcept that of Allah’s. And the cvidence for this is in His,
the Exalted’s saying:

“O you who belicve! Spend from that which We have provided for you,
before there comes a Day in which there is no exchange [i.e., ransom], and

no friendship, and no intercession. And the disbelievers arc the wrongdoers.”
[Surah al-Bagarah, verse 254|

And shafa ah al-muthbata is that which is asked from Allah. The one
performing the intercession is honoured (by Allah) due to the intercession.
And the one being interceded for is one with whosc sayings and actions Allah
is pleased. (The shafa ah al-muthbata occurs) after permission (from Allah is
given), as the Most Exalted said:
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EXPLANATION

“Who is there that can intercede with Him, except by His permission?”
[Sarah al-Bagarah, verse 255].

This principle deals with two topics. The first topic is the justifications that
the fahiliyyah Arabs used to try to rationalise their shirk. And the second topic,
which 1s a follow-up from the first one, and which the author brings up in order
to clarify the correct understanding of the topic, is the topic of intercession, or
shafa ah. So we will discuss both of these topics in their respective orders.

The Qur'an mentions the perverted logic that led the Jahiliyyah Arabs to
commit shirk. They did not believe that their idols were all-powerful, and could
grant them what they desired. Nor did they believe that their idols created the
world, and provided them with sustenance. Rather, they used these idols as
intermediaries in order to approach Allah. They felt that Allih was too holy
for them to approach directly, thus, they would go through these objects in an
attempt to get closer to Allah. They reasoned that these objects of worship were
holy and blessed, and had a high status in front of Allah, whereas they themselves
were sinful, rejected beings who would not be responded to if they called upon
Allah directly. Just like one does not approach a mighty king directly, but rather
goes through someone that knows him, so too they would not approach Allah
directly, and go through these 1dols to approach Him.

So they would say, ‘We are only worshipping these idols so that they will
raise our requests to Allah, and bring us closer to Him.” And they would also
say, ‘We only worship these 1dols so that they can intercede on our behalf in
front of Allah that our dur'@ and acts of worship be accepted by Him.” Both of
these excuses show that the fahiliyyah Arabs actually believed that they were
approaching Allah, and thus made Allah their supreme goal. However, this
belief of theirs did not change the fact that they were committing shirg by this
act. This is because the essence of tawhid revolves around a direct relatonship
between Allah and man. Allah is not in need of any intermediaries in order to
accept an act of worship, for Allah is the All-Powerful, the Knower of all, the
Ever-Merciful. By setting up these intermediaries, the Jahiliyyah Arabs were
diverting their acts of worship to other than Allah, even though their ultimate
goal was the Pleasure of Allah!

The example of the ‘mighty king’ that they use is not applicable to Allah. This
1s because any king that is approached is not all-knowledgeable of the situation
of his people, so he needs someone to inform him of that situation. Also, in most
cases, it 1s not possible for an average person to approach a king or ruler directly,
so he must go through others that know him. Lastly, it is very likely that a ruler
or king will not give something to a total stranger or a peasant, but if someone
with power and status were to ask him on behalf of this peasant, then he would
readily grant him his wish. This is because the king has nothing to gain by
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giving a lowly peasant his wish, whereas he has a lot to gain by granting a noble
or powerful person his wish. And of course all of these matters do not apply to
Allah in the least. He is All-knowledgeable of our situations, and does not need
others to inform Him of our needs. And He can be approached by every single
created being, for He is nearer to us in His knowledge than our jugular veins.
And Allah is the Ever-Just, and grants to all whom He pleases. He gains nothing
from any onc of us, but rather we gain everything from Him. Thus, this analogy
that they use simply does not apply to Allah. More importantly, our religion and
worship is not based on analogies between Allah and the creation, but rather on
the texts of the Qur'an and sunnah.

When one understands what has preceded, he will see that the same ruling of
shirk applies to Muslims in our times who approach the grave of a pious saint, or
call out to the dead, believing that these people will act as intercessors between
them and Allah. If a person truly recognises the shirk of the Jahiliyyah Arabs, he
will see that there is absolutely no difference between the acts that are performed
by these Muslim when they call out to their saints, and the shirk of the Jahiliyyah
Arabs. Both of these people affirm Allah’s Existence, and His All-Powerful
Nature. Both of them direct acts of worship to others besides Allah. And both of
them use the exact same excuse when they do these acts — that they are merely
trying to come closer to Allah by going through these *holy’ intermediaries. Yet,
this logic is the essence of shirk, concerning which the texts of the Qur’an are
very clear.

The Jahiltyyah Arabs Understood the Concept of ' Ibadah

Another point of benefit from the verses quoted by the author is that the
Jahiliyyah Arabs were fully aware that what they were doing was called ‘worship,’
because they stated, “...we only worship them that they may bring us nearer
to Allah in position.” So they realised, due to their knowledge of the Arabic
language, that what they were doing, of sacrifice, and du'a, and prostration, all
counted as '1badah of these idols. This is in direct contrast to some Muslims of
today who commit the same type of shirk by approaching Allah through saints
and ‘holy’ people. However, if you were to ask them why they worship these
saints, they would respond, “We do not worship them. We are merely seeking a
means to come closer to Allah, by their intercession, or their blessings, or their
status with Allah.”

So these Muslims deny that their actions fall under worship, thus trying to
escape from the charge of shirk that they deserve. However, the ruling on an act
or concept is not dependent on what people call it, it i1s dependent on the reality
and essence of it. If someone were to call riba (interest) ‘benefit’; it would not
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change the reality of the fact that it is interest. Likewise, if someone were to call
alcoholic drinks ‘spirits’ or ‘refreshments’ it does not change the fact that these
drinks are alcoholic, and thus prohibited in Islam. If one understands this rule,
he will see that these acts, of calling out to dieties, and asking for supernatural
help, and seeking a means of pleasing them, all fall under the Islamic concept of
‘tbadah. It does not matter whether people refer to them as acts of 'ibaduh or not;
the ruling is based on the reality of the matter, and not its name.

The point is that the Jahiliyyah Arabs realised what they were doing, and
admitted 1t. They openly called their acts directed towards their idols acts of
worship. So they were more frank and honest in this regard than the ignorant
Muslims who try to change the reality of what they are doing by merely attaching
a different label to it.

The Concept of Intercession

The author then mentions the concept of shafa ah in some detail, since this
concept is misused in order to justify shirk. Shafa ah is the intercession that
Allah allows certain servants of His to perform. The shafa ah is a means that
these chosen servants are blessed with to allow people to be saved from the fire

of Hell.

There are two types of shafa ah that are mentioned in the Qur'an.*” The first
type is the shafa ah that is denied or negated, and not accepted by Allah. This
is referred to in many verses, including the one quoted by the author, in which
Allah describes the Day of Judgement as a day in which there will be no shafa' ah,
meaning that there will be no shafa ah manfiyyah (the negated shafa ah). This
type of shafa'ah is an intercession that is requested from other than Allah, or
by someone whom Allah has not granted permission to give shafa ah. So if
shafa' ah is asked from a false deity, it will never be accepted, because all types
of shafa ah are only for Allah. And if shafa ah is asked by someone who was
not granted permission by Allah to grant shafa ah, this too will not be accepted.
This is because shafa ah is a blessing that is granted by Allah to servants that
He chooses. It 1s 7ot a right that certain people can claim from Allah. No one

* The discussion herc is regarding the rcligious concept of shafa’ ak, which is one in which a
person seeks intercession in front of Allah on behalf of another person that he is forgiven.
As for the worldly concept of shafa ah, which is when a person intercedes on behalf of
another person for some worldly benefit or gain, this is allowed with two conditions.
Firstly, that the desired goal is permissible in and of itself. Sccondly, that this intercession
does not unjustly take away a right that is due to a specific individual. Allah suates in the
Qur’an, regarding this worldly type of shafd' ah: “And whoever intercedes a good (and

purc) intercession, then he will share in a part (of the reward).”[Strah al-Nisa’; 85|
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can intercede with Allah except with Allah’s permission. Therefore, the whole
concept of asking various ‘saints’ to intercede on one’s behalf is bascless, for the
simple reason that one does not know who will be given permission to intercede
on the Day of Judgement.

The second type of shafa’ ah that is mentioned is the shafa' ak that is affirmed
and allowed by Allah. This shafa' ah has two conditions to it, as the author
alludes to. The first condition has preceded, and is that the person performing
the shafa ah be allowed by Allah to intercede. The second condition is that the
one on whose behalf intercession is sought must be one whom Allah is pleased
with. And Allah is only pleased with those who do not commit shir£.

One might ask: what is the point of intercession, when Allah will decide who
intercedes, and He must be pleased with the one on whose behalf intercession
is sought? The response 1s that this fact shows Allah’s Supreme Power and
Control over His creation. It is not befitting that a created object have the right
to intercede in front of Allah, or to intercede on behalf of anyone. Such a right
— if it existed — would go against Allah’s authority and complete Power. Rather,
shafa ah is a means of honouring some people, by allowing them to intercede on
behalf of others, and it is a means of showing mercy to others, by allowing some
people to intercede on their behalf.

These two conditions are mentioned in a number of verses in the Qur’an.
One verse which combines both of these conditions is:
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And there are many angels in the Heavens, whose intercession will be of no
use whatsoever, except after Allah grants permission to whomever He wills,
and is pleased.*

So even the obedient, sinless angels in the Heavens cannot intercede except
after Allah grants them permission to intercede, and even after this, their
intercession will not be accepted, unless Allah is pleased with the people on
whose behalf intercession is sought.

Therefore, when one understands that the shafa ah is totally dependent on
Allah, he sees the futility of asking someone else to intercede on his behalf in
front of Allah.

Without a doubt, the Prophet () has the greatest honour on the Day of
Judgement with regards to shafa' ah. He will intercede on behalf of his entire
nation on the Day of Judgement. But even this intercession is asked from Allah,

* Sarah al-Najm, verse 26.
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and not from the Prophet (#) himself! It is because of this that, after the call
to prayer (adhan), the Muslim makes a du'a to Allah, “O Allah! The Lord of
this Perfect Call, and the Established Prayer! Grant Muhammad the Wasilah
and Distinction (i.e., the Highest Rank in Paradise) And raise him to the
Praised Station (a/-Magam al-Mahmad, which is the permission to intercede
for his nation) that You have promised him, for verily You do not break your

promise.”44

So this du'a is asked to Allah, and not to the Propher (#2)! Likewise, the
Companions, who were the most knowledgeable of this nation, never asked the
Prophet (%) after his death to intercede for them, since they knew that after
the Prophet’s () death, it is not possible to request the Prophet () to do
anything. If this is the case with the Prophet (#£), then what is the status of any
pious saint in comparison to his () status?

The Prophet () himself pointed out the best way that a person can strive to
ensure that he be granted his shafa’ ah on the Day of Judgement. Aba Hurayrah
asked him, “O Messenger of Allah, who will have the greatest chance to gain
your intercession on the Day of Judgement?” The Prophet (%) replied,

“The one who will have the greatest chance to be granted my shafa’ah is he
who says: ‘La ilaha illa Allal’, sincerely from his heart.”

In this hadith, the Prophet (%) outlined, in clear and explicit terms, that the
best way to gain his shafa'ah is by practising tawhid, which entails leaving shirk
in all its forms. For the one who states this ka/imah sincerely from his heart must
be practising tawhid and avoiding shirk. The irony of all this 1s that those who
do these acts of shirk with pious saints and the Prophet () (by invoking upon
them as intercessors) do it with the excuse that they want to gain the shafa ak
of the Prophet (), and yet this act of theirs automatically disqualifies them
from his shafa' ah because of their shirk. So the best way to gain this shafa ah is by
avoiding these same acts that are being performed by these people in the name

of shafa’ ah!

To summarise the second principle: the Jahiliyyah Arabs actually intended
to come closer to Allah through the worship of idols and other objects. Their
ultimate goal was the Pleasure of Allah, but they thought that by approaching
Allah through intermediaries, their prayers and worship would be accepted.
So when one understands this, he sees that the Muslims who are calling out
to saints and prophets, trying to come closer to Allah and have their prayers

* Reported by al-Bukhari (1/152).
** Reported by al-Bukhari, (1/33).
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accepted, are in reality committing the exact same type of shirk that the Jahiliyyah
Arabs committed.
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That the Prophet () camc to people who had differences in their (objects
of) worship: from them were the worshippers of the angels. And from them
were the worshippers of the prophets and the pious. And from them were the
worshippers of the trees and the stones. And from them were the worshippers
of the sun and the moon. But the Messenger of Allah (3%) fought them all,
and did not consider the differences between them.

And the proof of this (that he fought all of them) is in His, the Exalted’s,
saying:

“And fight them until there is no fiznah and [until] the religion [i.c., worship|,
all of it, is for Allah.” [Surah al-Anfal, verse 39]

And the proof of (worshipping) the sun and the moon in His, the Exalted’s,
saying:
“And from His signs are the night and the day and the sun and the moon. Do

not prostrate to the sun or to the moon, but prostrate to Allah, who created
them, if it should be Him that you worship.” [Surah Fugsilas, verse 37]

And the proof of (worshipping) the angels is in His, the Exalted’s saying:

“And they (the prophets) did not order you that you take the angels and the
prophets as gods.” [Sarah A/-" fmran, verse 80]

And the proof of (worshipping) the prophets is in His, the Exalted’s saying:
“And [beware of the Day] when Allah will say,
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“O Jesus, Son of Mary, did you say to the people, “Take me and my mother as
dcitics besides Allah?” He will say, ‘Exalted are You! It was not for me to say
what T have no right (to say). If I had said it, You would have known it. You
know what is within me, and I do not know what is within You. Indeed, it is
You who is the Knower of the unseen.” [Strah al-Ma'idah, verse 116]

And the proof of (worshipping) the pious is in His, the Exalted’s saying:

“Thosc whom they invoke seck mcans of access to their Lord, [striving as
to] which of them would be nearest, hoping for His Mercy and fearing His
punishment.” [Surah a/-Isra’, verse 57]

And the proof of the (worshipping) of the trees and the stones is in His, the
Exalted’s saying:

“So have you considered al-Lat and al-'Uzza? And Manat, the third - the
other one?” [Sarah al/-Najm, verses 19-20].

And (another proof'is) the hadith of Abi Waqid al-Laythi (radiyallahu anhu),
in which hc said: “We left with the Propher (%) to Hunayn and ar the timc
we were closc to the period of kufr (disbelicf). And the pagans had a place of
worship upon which they hung their weapons. It was called, ‘Dhar Anwar.
So when we passed by that place of worship, we said: “O Messenger of Allah,
make for us a place of hanging like they have a place of hanging...”.

The author, in this principle, is pointing out the different categories of people exvraxation
that existed during the time of the Prophet (). Some of them used to worship
prophets, such as the Christians, who worship ‘Isa ibn Maryam. Some of them
would worship angels and pious people, such as the Jahiliyyah Arabs. Some of
them would worship celestial bodies, such as the Sabeans.* And of course some
would worship rocks and stones as idols, and this was the common practice of

the Jahiliyyah Arabs.

The proof for all of these matters is clearly mentioned in the verses quoted
by the author.

In the first verse, Allah states to, *...fight them until there is no tribulations
(fitnah), and the religion is only for Allah.” The meaning of fitnah in this verse
is shirk, as Ibn 'Abbas stated.*’ So all types of shirk must be fought against. No

*The Sabeans are referred to in the Qur'an in three places. There is a great deal of diffcrence

regarding who exactly they are, but it appears that they are remnants of a previous nation
that followed a prophet of Allah, and had a complcte legal system. However, over the
passage of time, they split up into various sects and groups, most of them turning to star
worship. They still existin our times (numbering around thirty thousand), and are known
as Mandeans.

7 Sce Tafsir Ibn Kathir, (2/321).
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distinction is made between those who worship Jesus Christ or those who
worship Rama and Krishna. All false deities and objects of worship must be
destroyed, and only the religion of Allah — based on the pure worship of Allah
— can remain. This verse 1s like an introduction to the verses that follow. It also
shows that the true purpose of jihad (fighting in the way of Allah) is so that only
Allah be worshipped and shirk eliminated.

In the second verse, Allah states that the sun and the moon are only some
of His many miracles. They are created by Allah, and thus do not deserve to
be worshipped, ‘...so do not prostrate to the sun, nor to the moon, but rather
prostrate to Allah who created them, if you are truly believers.’

In the third verse, Allah reminds the people that they have no proof or basis
to worship the angels and prophets, for none of the prophets ever commanded
the people to take the angels or prophets as gods besides Allah. So if even this
has not been commanded, then the ‘saint worship’ that is so common today has
even less proof to stand on.

In the fourth verse, Allah informs us that even the prophets who are
worshipped did not command their people to worship them. Isa ibn Maryam,
the one who is worshipped as a son of God by the Christians, did not command
his people to do this shirk. These prophets themselves testify and declare that
it is Allah who is the Lord and the One worthy of worship, and on the Day of
Judgement they are going to free themselves of the acts of those who claim to
follow them.

In the fifth verse, Allah mentions the state of pious saints (and angels) who
are worshipped besides Allah, and that they themselves are trying to compete to
be closer to Allah, while hoping for His Mercy and fearing His torment. So is it
befitting to worship these people when this is their state? When they themselves
are worshipping Allah, and fearing His Punishment, then what right do others
have to worship them? This verse also shows that those people who were truly
pious did not command their followers to worship them, for had they done so, it
would have caused them to be expelled from the fold of Islam.

In the last verse, the three names given are the names of the famous gods
which were worshipped by the Jahiliyyah Arabs before the spread of Islam. Some
of these gods were actually people who used to do good deeds, such as feeding
the poor and sheltering the traveller. After they died, the Arabs built structures
over their graves, and deified them, thus falling into shirk.

The final hadith that the author quotes 1s part of a larger hadith. Aba Waqid
al-Laythi narrates an incident that occurred during the battle of Hunayn, when
the Companions — most of whom were new to Islam — passed by a tree that the
pagans used as a good-luck charm. They would hang their weapons on the tree
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before going to battle, thinking that this would bring them good luck during the
battle. So these new Muslims asked the Prophet () to make for them a similar
place that they could seek blessings from as well. When the Prophet (%) heard
this, he exclaimed,

“Alldh is exalted over what you say! Verily, by Him in Whose Hands is my
soul, you have said exactly like the People of Israel before you said, when they
said to Moscs, "Make for us a god, just like they have a god.””

The Prophet () equated their asking for a place of blessing to the asking of
the Children of Israel a god to worship. This is because only Allah blesses certain
places and times over others, so by seeking blessings through objects that Allah
has not commanded us to seek blessings through, a person might actually fall
into shirk.

To summarise this third principle, and the point of all of these verses and
hadith: it is irrelevant what is worshipped besides Allah, for all of it counts as
shirk. A person can direct an act of worship to a rock or stone, and it will be
considered shirk. Likewise, he can direct it to the Angel Jibril, or the Prophet
Muhammad (), or any other prophet, and it will be shirk. Just like worshipping
the sun and the moon is shirk, so too is worshipping a pious saint or a dead
person. It 1s not who 1s worshipped that defines shirk, it 1s the fact that the object
of worship is other than Allah.

When a person understands this, he realises the futility of those who try to
justity shirk with the excuse that the Jahiliyyah Arabs worshipped false 1dols,
whereas they go through pious saints and prophets. This can be refuted by two
simple points. Firstly, the Jahiliyyah Arabs were of different types. Some of them
worshipped idols, and some of them worshipped angels, saints and prophets.
But all of them were considered to be pagans outside the fold of Islam. Secondly,
shirk 1s not related to the status of the one that is worshipped; it is related to the
fact that some deity other than Allah is worshipped. So even if a person were
to worship the most noble of all angels — the Angel Jibril, or the best of all of
mankind - the Prophet (£), this would still be considered shirk, and this act of
his would nullify his tawhid.

The Fourth Principle 1%,13) L
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That the mushriks of our time are more severe in shirk than those of before,
because those of the past committed skirk in (times of) easc, but were sincere
(to Allah) in (dmes of) hardship. However, the mushriks of our time arc
always committing shirk, in ease and in hardship. The evidence for this is in
His, the Most Exalted’s saying:

“And when they board a ship, they supplicate to Allah, sincere to Him in
religion [i.¢. faith and hope]. But when He delivers them to the land, at once
they associate others with Him.” [Surah al-Ankabat, verse 65|

Although shirk is the worst sin that a person can do, it is of various types and
levels. So in comparison to other sins, the sin of shirk is worse than all of them,
but certain acts of shirk might be worse than others. For example, it is pure shirk
to call upon the angels, and 1t is pure shirk to call upon Shaytan as well. Both of
these acts are sins that Allah will not forgive. However, there is no doubt that
worshipping the Shaytan is more despicable than other types of shirk.

The mushrikin at the time of the Prophet () committed shirk. However, at
tmes of distress, they used to turn to Allah directly, without any intermediaries.
This is because they realised thatonly Allah could answer their prayers. So when
they were 1n great danger — such as on a boat in a severe tempest — they would
turn directly to Allah, and leave all others besides Him. However, at times of
ease and comfort, they would go through their idols and intermediaries to reach
Allah.

Perhaps the story of 'lkrimah ibn Abi Jahl best demonstrates this point.
‘Tkrimah, like his father, was one of the most severe people in his enmity
towards the Prophet (#£). Therefore, when the Prophet (2) entered Makkah
as the victor during the Conquest of Makkah, he issued a general amnesty to
all its inhabitants, except for four people, one of whom was 'Tkrimah. ‘Ikrimah,
knowing that he would not be spared due to the harm that he had caused the
Muslims, had already fled. He ran away to the sea, and took a boat, hoping to
live in a foreign land safely. However, a great storm overtook them while they
were at sea, and the people of the boat thought that they would all drown. So
they told one another, “Make du' a sincerely to Allah, for verily all your idols and
other gods will be of no help to you now!”

On hearing this, 'Tkrimah said to himself, “By Allah! If only Allah can save
us in the ocean when we pray sincerely to Him, then He is the only One that
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can save us when we are on land as well! O Allah! You have a promise that 1
make with you, that if you save me from this storm, then I will of a surety go to
Muhammad, and put my hand in his hand, and of a surety I will only find him
to be forgiving and generous.”

The ship was saved from drowning, and 'lkrimah fulfilled his promise and
went to the Prophet (3£), and indeed, he found the Prophet () to be as he
expected, for the Prophet () forgave him, and treated him with respect. And
‘Tkrimah proved to be a brave and courageous Muslim, and died as a martyr in
one of the battles.*®

This incident demonstrated to ‘Tkrimah the foolishness of his enmity to the
call of the Prophet (), for the call of the Prophet () was tawhid. When the
people of the boat — who were all idol worshippers — told each other that only
Allah could save them, and their idols were of no use to them, this made ‘Ikrimah
realise that the implication of this statement was that only Allah deserved to be
worshipped. If only Allah had the power and capabilities to respond to the call
of the one 1n distress, then what was the point of calling out to these idols and
intermediaries?

Therefore the people during the time of the Prophet (£) realised this simple
fact, and only committed shirk at times of ease. When they really needed a
response, they would call out to Allah directly. However, those that commit shirk
in our times are worse than this, because they never call out directly to Allah. In
fact, when they are in a severe situation, they call out to the pious servants and
angels of Allah,; and when they are in ease and comfort, they also call out to these
same people. So it is common to hear them say, ‘O Ghawth al-A zam!* Help
me, Help me!” And another one says, ‘O "Ali! Save me!” And yet another cries
out, ‘O Messenger of Allah! Bless me with my need!” So even at times of distress,
such Muslims call out to others besides Allah, proving that the mushrikin of the
Prophet’s () time were more knowledgeable than these Muslims of today,
because the mushrikin were tully aware that only Allah can respond to their
prayers. This 1s in contrast to these Muslims of today who believe that Allah is
too Exalted for them to approach directly, and thus obligate upon themselves
intermediaries to call out to Him.

To summarise the fourth principle: the Jahiliyyah Arabs were more intelligent
than the Muslims of our times that commit skirk. This is because they realised
that only Allah can respond to their du' as, and therefore would call out to Him

¥ Sce: al-Isabah, (4/443).

* Meaning the “Greatest One in Whom Protection is Sought.” This title is appropriate to be

applied to Allah, yet the reference is actually to *Abd al-Qadir al-Jilani, a pious worshipper
of Allah whose followers in our times dcify him with such worship.
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sincerely during their times of need. However, the Muslims of our times who
commit shirk are ignorant of this fact, and call out to their saints at a// times, thus
falling into a worse type of shirk than the shirk of the Jahiliyyah Arabs.

Calling a Muslim a Disbeliever

Throughout this short treatise, the fact that one who commits shirk is a kafir
who is outside the fold of Islam was mentioned more than once. However, at
the same time, the reader should keep in mind that, once a person states he is a
Muslim, and professes to believe in La ilaha illa Allah Muhammad Rasil Allah,
1t is not allowed to label him a disbeliever unless and until he comes forth with
an act that clearly and undoubtedly expels him from the fold of Islam. Also, it
is essential that the person who does such an act be aware and conscious of the
severity of what he is doing, and that he realise that this act is one that takes him
out of Islam. In other words, the evidences must be made clear to him, and the

proof be established upon him, before he be labelled a afir.

So it is imperative that one differentiates between an act of disbelief, and a
person who is a disbeliever. It is possible that a person does an act of disbelief,
and yet not be a disbeliever. For example, if one were to see a Muslim prostrating
in front of a grave, then without a doubt this act is one of disbelief. However, it
1s possible that this particular Muslim did not know that he was prostrating in
front of a grave, and was merely offering his salar in that location, ignorant of the
fact that there was a grave in front of him. Similarly, it is possible that he is an
ignorant Muslim who was merely oftering his sa/as to Allah at that location, not
knowing that it is prohibited to offer his sa/at in front of a grave. If someone were
to label him a disbeliever, merely by seeing him do such an act, and without
confirming whether the person realised and understood the severity of what he
was doing, he would be mistaken.

Therefore, without a doubt it is the essence of shirk to call out to other than
Allah, and prostrate to other than Allah, and seek supernatural help from other
than Allah. These acts are all acts of disbelief, and, in general, those who perform
them are not Muslims. However, the act of labelling a particular individual or
group of individuals as disbelievers should not be done by laymen. Rather, such
categorisation should only be undertaken by scholars and students of knowledge,
for they are the ones who are qualified to make such a definitive ruling.

So the average layman can state that shr7k includes making du’'a to other
than Allah, but when he sees a particular person doing such an act, he should
not immediately label him to be a £afir. Rather, he should explain to him that
this act is an act of shirk and kufr, and warn him of the consequences of such an
act. As for passing a judgement on a particular individual who claims that he is
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a Muslim, then he should refrain from doing so, and leave it to those who are

qualified.
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EXPLANATION

Conclusion

It is not sufficient that a person professes that Allah is his only Lord and
Creator for him to be a Muslim. Rather, he must follow up this profession with
the sincerity of worshipping Allah alone. This sincerity is essential to one’s Islam,
and to fall short of it nullifies his claim to be a Muslim. For the essence of Islam
— in fact, the very purpose of creation — is so that Allah alone is worshipped, and
all other false deities are opposed. And itdoes not matter whether this ‘deity’ is an
evil person, or a false idol, or the most pious of mankind, for all such acts are acts
of shirk that Allah has promised He will never forgive. Likewise, it is irrelevant
whether one believes that these false deities are themselves all-powerful and can
respond to their request, or they merely use them to approach Allah and seck a
means of nearness to Him. Both of these instances are clear cases of shirk.

And Allah knows best, and may the extolation and peacc of Allah be upon
Muhammad, and his family and companions.

The author concludes his short treatise by the phrase, ‘Allah knows best,
implying that this is the limit of his knowledge, and that perfection is only with
Allah. This is indicative of his modesty and humbleness.

He then prays that Allah send His sa/am upon the Prophet (%), and his
family and companions. And the safam of Allah upon His prophet is that He
mentions Him in the Highest Company of angels. And the salam of the believers
upon him is that they pray to Allah to bless him, and raise his status in Paradise,
and reward him the best of all rewards. For indeed, the Prophet () is our role
model, and what a noble role model he is!
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